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Abstiract

The paper deuls primnarily with the role ol the Catholic Chureh and of Christian
tradition in pational cubiure, the Chureh and Christian tradition as interpreter of national
experienee and bearer of national cultare. It cites as ap explicit example of this rele in
EDSA [ and in the Revolution of 1894, 1t further deuls with this role of the Churchiin
communily and national culture, The awthor tukes note thi as the Philippines moves
towards modemization, science and technology are essential, democratic ideals are
essential, whether we like it or not, global influences through business, 1echnology,
our overseus workers domninate our consciousness more and more. The chullenge is
how we are (o remain who we are (identity ), how we are to remain as 2 community, how
we are 1o find meaning in the world 1hat seemx (o threalen our fundumental setf and
values, Whit is emerging in the Church in the Philippines are powerful movements that
bring people together towards comnmunity and idenlity, in particular, various
charismatic-based movements. Some remuin inward turned and risk becoming closed-
infundamentaiist groups others respoad o the call of the Gospels top be their brother's
and revolution needed for modernization.

The puper highlighls progress made und challenges fuced by movements
seeking to build meaning-structures founded on the Christian Gospels and at the same
timme responsive o need to reach out to the peor und build conimunity amoeng all
Filipinos. In many ways thisisa seurch for Christiun meaning-structures that will bridge
the cultural divide between the modernized Christianity of many middle-class Filipinos
and the traditionul Christianity of the masses. In building that bridge, the Church can
then play acritical role in both tnoving the Philippines forward towards medernization
and at the sume tirme keep our sense of identity, comununity, and meaning whole,
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Introduction

Reflecting on Lhe theme of our Annual Scientilic Meeting. we see today that we
remain sadly the “sick man™ of Southcust Asiu; we ure u cauntry of very [rugmented
and fraetious cultures and community. We continue o seek 1o become a progressive,
modernized country, But that cunnot be uchieved without a national communily and
eulture thatcan sutficiently avercome Itactiousness and division so itcan focus on the
tasks towards curcomimon goul. Such u level of nutional community and culture needs
shared meaning-structures, shured “myths” and stories, shared vision,

There arc many ways in which we can speuk of "Church and Suciely. " But given
these dominunt challenges of national community and culture, [ would like to speak
today mainly of the role of the Chureh und of Christiun tradition in nationad cullure. the
Church and Christian tradition as intecpreter of national experience and beurer of
national culure,

Church and Christian tradition asinterpreter of national experience
and bearer of national culture

The recent past: EDSA 1

This role was probably mostexplicitin EDSA 1.1t was a period where [ was deeply
involved as Provincial of the Jesuits in the Philippines. In un invited paper [ gave in
Tokyoin 1988 on “Science, Technology and Spirilual Values: Searching for a Filipino
Path to Modemization,” T wrote:

One gfthe enduring memories furmany of s was the experience of thi: revelution
of 1986 as u process of political change, which wos also a profoundiy religious
experience. For myself, [ used 1o turn to Psalm 44 ¢ " We have heard with our
ears, O God, our fathers have told us, wiar deeds thou didst perfornin thetr davs
. Yer thow hast cast us off und abused us and hast not pone owr with pur
ormies. ") to expresy my feeling of Gad being so distunt from our struggles. in
those Februdry duys, there was a feeling of great wonder that God had come
o march with us vnce more. Many of us came to the realizaiion of the power
forchange in the popular symbols of faith: itwas i the rosary that people finand
strength as they faced the tanks; they struggled w sing the “Qur Father ™ us the
soldiers came with teurgas uttucks. They waved rosaries und bibles 1o the
soldiers in their appeal for unity and peace. It was in rosaries and hvmns and
the presence of statues of Qur Lady that we found strengtl in the lonely und
Sfearful vigils between midnight and dawn | 1.
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Soom after the EDSA revolution, the Loysla School of Theology ul the Atenco
de Manila held a symposiumtoretlecton the experience. Inthe talk piven by Fr. Arevalo,
he recounted Lhe experience of the seminariins and Atenee students at Libis as they
tried to be a buffer between Camp Aguinaldo and gavernment troops coming in. They
acluzlly held for quite a4 while, but Tinaliy had (o yield to teargas and soldiers coming
with fixed bayonets:

Fargive me If { speak of cur comion experience ar Libis, - there, where Boui
Serrune Ave. (Santolan further wp! ) and Katipunan cross vach other, One of
the thingy we will ubways remember ubont Libix ix what we experienced of
communion. “We are one people whew swe prav,” We were at one when we
proved together. We were at ante too when we stood “kapi-bisig™ and were
perhaps witling to die together, with onr arms locked together. Not a bad way,
in g brotherhood, to die. That was, § giess, an experience of communion. 1
wonder wihen we will share unother such experience.

Svnietime that night an image of Our Ladv of La Naval was brought to our
corner, inprocession. Nota small image, bat the big one they use in the annaal
procession frim Sto. Domingo. And people flocked around. 1o pray the
Rosary.... Atthis hour, here at Libis, not tong after we had withstoad the first
wave of roops, Our Lady of La Naval comes, What that image meant at that
mement, as if Our Lady were saving, "Ax { saved your people from the Dutch,
venturies ageo. so [ wift suve them now.” And the beauty und courage and
strength we drew from her presence, and the words of the Huil Mary spuken in
thay quiet night {2].

A Century ago: Revolution of 1896

Rey lleto in “Pasyon and Revolution™ writes of how peasant leaders in Lhe
Katipunan saw in the Christ-figure a mudel for themselves. On the surface His quicet.
meek image may seem 10 lead 1o docility. but ils effecis were, in lact, subversive:

Jesus Christ in the pasyon text apperirs vx a rather harmitess leader of humble
ariging but he manages tv altract a huge following mainly from the “pouor und
ignorant" class. His twelve liewtenunis ure said 1o be neither principales nor
Hustrados, nor the leader’s relatives. Thev are simply

ducha at humac na tue pour and lowly peaple
ualang halaga sa mundo withour worth on earth
manga mangmung nd (ano ignorant people
ualang dunong calit uno. without uny education.
{49: 7)
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Yer, the pasyon account contintes, these fowdy menwere charged by Christ with
e missien and given special powers fo carry it out!

Tty ang siyang hintranyg These ware the ones sefected
ni Jesus na Paong mahal By Jevus the beloved master
niagpapatanyag nang dral to papularize iy teachings
gagute nang cabubalaghan o perform astonishing feats
dite sa Sangsinucuban, frere v the universe,

(49- &8}

The pusvon abounds with passages fike ihe wbove, suggesting the potential
pover of the pobres v ignorantes, the "poor and gnorant,” to use the common
itustrado werm for the masses [ 3],

We can still hear echoes of this ethos in the views of the poor in the presidential
campaigns of President Joscph Estrada and Fernundo Poe Jr. In [act, this ethos has
continted in many other political movements throughout our history.

The continuity in form herween the Cofradia of 1841, the Katipunan revelt of
1896, the Sunia Iglesiv and other nunemenis we have examined can be traced
to the persistence of the pasyon in shaping the perceptions of purticeilarly the
poar und uneducuted segments of the popuface.  Through the text and
ussociuted rituals, people were made aware of u patten of universal history,
They also became aware of ideal forms of beliaviar und social refationships,
and ¢ wav 1o atigin thexe through suffering, death, and rebirde. And sa in times
uf erisis - economic, political, real or imagined — there ways ovailabie a ser of
ideus und images with which even the vurval masses could make sense out af their
condition, Popular movenienis and revolts were fur from being blind reactions
ter appression. They becume popular precisely because feaders were able o
fup existing notions of change; the pasvon was freed from its officially
sanvtioned moorings in Holy Week and allowed o give forne and meaning to
the peaple’s strugples for liberation {3{,

I was very struck in recent years how powerful these images conlinue to be in
ourday. The great earthquake that damaged Cabanatuan and Baguio in 1990 also kit
several La Union towns and damaged the churches. But the damuge stopped hefore
my hometown of Bacnotan. When my lownmates later spoke of the event, they wld
the story of a barrio, where the day betore an old man had come when it was already
evening and asked to stay overnight. A family teok himin, but when they got up the
nextmorning, he was already gone. And then the curthquake struck, but Bacnotan was
spared. They said, “Thal was St. Joseph and we were spared, because we took him
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in."One could also cite the very teresting urticle that appeared in the Economist of
December 2000, entitled “The Anthropology of Happiness™ about Filipina domestic
workers in Hong Kong and how their taith gives meaning. direction, and vohesion in
their heavily burdened lives.

The key paintin these examples isthat the Christian Scriptures and the Christia
tradition remain the mainmatrix of interpretation of reality for many Filipinos, especially
in times of crisis and chalienge in our Filipino IHe.

Understanding this role of the Church in our community and nationai culture

The Chareh has many roles in national, community and persenal life: moral
authorily, interpreterof religious law and practice, and promoter ef social justice, The
events and stories I have cited above focus un its role as providing meaning and
meaning-structure through rituals, stories, and songs.

A.Inaveryinsightful paperentitled "The Catholic Imagination,” the priesisociolagist,
Fr. Andrew Greeley, explains why this levet of faith is so centrul for us. He writes:

Religion begins in 1) experiences that renew hope. These expericnces are in
turn encoded in 2) images or symbols that becenne templates foraction. and are
shared with others through 3) stories that are fold in 4) communities and
celebrated in 5) rituads. This model is circudar, not a straighy line, und hence
the staries, communities and rituals in their turm influence experiences of
renewed hope.

Religion takes its origins and its raw power from expericnces, imuges, stories,
community and ritual, and that most religious socialization {transmission)
takes place through narrative before it takes place in conceptual, unalviic
form. Religion must be intellectual but it is experiential before iris inteflectual.

The Catholic tradition is passed on especiatly in the stories of Christmas und
the Easter Passover. Maybe half our heritage is transmitted ta chitdren around
the crib at Christmastime.. {4}

B. Another way of looking at this centrad role of the Church miy be taken from Karen
Armstrong's “The Batile for God.” She writes:

{Our ancestors] evolved two wuys of thinking, speaking, and acquiring
knowledge, which scholary have called mythos and logos. Both were essential;
they were regarded as complementury ways of arriving ut truth, and each had
its special area of comperence. Mythwas regarded as primary; it was concerned
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with whar wax thought 1o be timeless und constunt In our existence. Myih
inoked huack 1o the origins of life. to the foundations of culture. and to the
deepest levels of the human mind. Myth was not concerned with praciical
maiters, but with mearing, Unless we find some significance in onr lives, we
mortul men and women jall very eaxily into despair. The mythos of a society
provided people with a contexi that muade seise af their dav-to-day lives: #
directed their attention to the eternal und the universad.

Logos was the rattonal, pragmatic, and screntific thought that enabled men
and wemnen 1o function well in the world, We niay have lost the sense of inythus
in the West today, but we are very jamiliar with logos, which is the basis of aur
soclery.  Unlike myth, logos must relute exactly 1o fucts and correspond to
external realities ifitis to be effective. .. Logos is practical. Unlike myth, which
looks buck 1o the beginnings und to the foundutions, logos forges aheud and
tries o find something new: fo eluborate on ofd insights, achieve u greater
contrel aver our environment, discover something fresh, and invent something
noved,

Inthe pre-modern world, bothmythas andlagus were regurded as indispenyable.
Each would be impoverishied without the vther. Yet ihe two were essentiully
distinet, and it was held 1o be dungerous 1o confise mythical and rational
discourse. They had separate jobs 1o do {5].

Christian fajth and culture (Vythos): Becoming self-enclosed or apening to the future
The risk of becoming self-enclosed and fundamentalist

As we reflect on the interaction between Church and society, my muajor focus is
on whether and how the meaning-structures, the interpretation of reality within the
Christian tradition provide a hefpful, even u coherent matrix for understunding
oursclves and our national lile. There is a risk that this meaning-structure can remain
closed —inatimeless ‘mythos” and thus ¢losed-in from modernization or it can become
u meaning-structure that can move us wgether towards a shared future.

This is completely understandable if we recall that our traditional faith structures
were developed inaurrural past. This rurai past was based on an agricultural economy
that had severc limits to growth. Karen Armstrong wriles: "The roots [of modemity |
lie in the sixleenth and seventeenth centuries of the modemn era. when people of
Western Europe began 1o evolve a different type of society one based not on an
agricultural surplus but onatechnelogy that enabled thesm te reproduce their resourcess
indefinitely [5).” Rural society thustendsiolive inacyclical, limited world, limited by
agricultural production. To move into the moedern world, we need a culture that jooks
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al conliruing inaovation as the way 10 build economy. But this new culiuse needs a
new way ol believing, a new way of faith - w hich nonetheless nst conneel with the
traditional faith ot mosi Filipinos.
Thus our faith can lead 1o meuning-siructures that remain closed, seeing reality
in atimeless mode or in an ever-repeating oy clic mode
1t can see the shaping of the {ulure as owtside our pawers — simply waiting tor
the intervention of the Divine - feading W helplessness/ fatalism, This is quite
prevalentinour culture. with vur focus on saneerfe, our weak confidence in our
capability to shape our future
[Lcun wetally separate the realms of the Divine wind of the human - a certain split-
level Christianity us described by Fr. Bulutuo
Ttean full into a formof millenarism as in Lapriang Malava and other movements,

Rey lleto vpens his book "Piasyoen and Revolution™ with the Laprang Malave
event, reminding us that these millenarist moscments conlinue into our time:

One Sunduy morning in May 1967, residents of Muantla iwoke to find a strange
uprising in theirmidst. A little past midiiglo, siveet figlning had erupred alony
a section of Taft Avenue hebween the constabulary und hundreds of followers
of u religiopolitical sociery calling itself Lapiang Malaya, the Freedom Parry,
Armed only with sacred bolos, anting-anting (amulets) awd bullet-defving
uniforms, the kapatid (brothers jenthusiustically met the challenge of auinmatic
weapons fire from governmient roapers, vielding only when seores of their
camrudes lay dead on the strect [3].

Thepromiseof being avehicle of meaning puiding us in the uncertain process
of change.

[narticles I wrote seeking to interpretour experience after EDS A 1.1 used images from
Exodus and Deuterenomy:

The image which expressed our longing for liberation wus Exodus. God
hearing the cry of his peopde und defivering them from the hands vf Pharaoh,
In February we uchieved our liberation, experienced our Exodus. We felt that
God's hands had not been shortened in our time. And then we saw the jockeving
Jor political positions, the bickering in the Cubinet, the guarrels between
business and labor and said: "lIs this what we had revolution for? Huve we
achievedanything 2" But recd on from the crossing af the Red Sew. The Hebrews
did not come 50 easily or so soon o the Promised Land. Lisien 1o the peaple:
"Would that we had died at the Lord's hund in the tund of Egypr, as we sat by
our fleshspots and ate our filt of bread!™ Listen 1o Moses: “What shull I do with
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this people? A little more und they witl stane me! ™ Listen to God, “Go down
at once to your people ... forthey have become depraved. ... Letme alone, then,
that my wrath muy bluze up against them to constime them, " The scenes we are
experiencing after our “Exodus are not e fur differeni from the scenes of the
first Exodus. They even had their lovalises ond threais of a coup — when they
went buck 1o the Golden Calf of Egypr amd tried 1o set up Aaron in place of
Maoses, because Moses was teking too much time with God away from the camp.
The Israelites had to struggle with thensetves und their weaknesses, with their
leaders, with thelr God {6},

Several years later in 1989, | interpreted our EDSA 1 expericnce in the imagery of the
Transfiguration image:

{ have searched for the correct images and symbols to eapress how regard that
experience and those feelings, Reflecting on the Gespel of the Trausfiguration
on the second Sanday of Lent this vear, I thought that they could well be
expressed us a Transfiguration experience. In those February days we saw
ourselves transfigured. We even gave up beer and the ‘Munifa Bulletin' ufter
Cory's call on Feb. 16. 1 remember the courage and the euphoria before the
tanks on Ortigus, ordinary people going up to those heckling the soldiers und
asking themto please be quiet. As the ianks turned back 1owards Fort Bonifacio
at sunset I remember a hand coming our of one of the turrets in a Laban sign.

Itwas a heady experience. Butaswith the first Transfiguration experience when
the uposties came down and were presented with an epiteptic bov, we feft EDSA
and suddenly saw no fonger aur hervic figures but ondy our very vrdinary
selves. We saw the various epitepsivs afflicting ournation: graftund corrupiion,
greed and selfishness, poverty and oppression. And we found that we could not
exorcise them {7].

Cuanwescientists helpinbridging our fragmented cultures? Since we are gathered
iogether as scientists, 1 thought we might reflect on our particular rele in this process
of meaning, interpretation and the pracess of change and modernization, The Grst thing
we have to note is that most of us Filipino scientists are comfortable living in both the
scientific world and our world of faith. The traumaic break between failh and reason
which is the Enlightenment in the West is something we know about, but it has not
created a personal orintellectual trauma for most of us (8], [ believe thisis lrue in general
for Asian scienlists. Some may be believers, some may not, but there is not the
emotionat antagonism that one sees in the West due to the legacy of the bitter baltles
between Church and science/ scientists in the history of the Wesr,
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Ourchallenge in the Philippines. 1 belieyve. isdilferent. ltis more abreak between
cultures (including [aithcallures ), than itis a break between Faith and reason. The most
obvious itlustration is the break of cultures that we see between whut we might regard
as modernized Christiunity and the tradittonal fath cullures ot fgiesia ni Criste, El
Shadd:, fesus is Lord,

In a very thouphl-provoking book entitled “The Medieval Foundations of the
Western Intellecival Tradition, J00- 1400, Marcia Colish writes of the three great
civilizations of (he middle ages, which were heirs ol the Greco-Rotman trudition:
By zantium, Islum, and Western Europe. She say s, suppose a traveler were to look a1
these ¢ivilizations amd cultures at the beginning of the second millenniwm, the year
L000. If ane were to predicl then, she says, which would be the dominant culture in the
next millennium, one would not huve chosen Western Eurepe. One would have chosen
either Byzantium or Islam. Butacouple of hundred years later. Western Europe emerged
and began its uscent to be the dominam culture of the millennium. Her basic thesis is
that the culiure that underlay the encrgies that created modern Europe ewme from a
living fusion between high and low cultures in the middle ages, Unlike in Byzantium
and in Islam, where high and low culwores remained separiate, and high culiure
eventually became frozen in anidealized state, European Christianity appropriaied its
Christian heritage and fused it with the traditiosat lite of ordinary people. This interplay
between highand low culture, including the rise of vernacular fanguages and vernacular
literature, not separate from. but together with the uncient traditions, created the
cultural energies towards modernization 9],

If we loak at our situation - of an elite culture thut is in English. reuds mostly
English books, waiches American movies and television shows, but comprises ahoul
1 10 5 percent of the population and o mass culwre that is Tagalog or vernacular, varely
reads or reads Tagalog, watches Tugatog movies and television shows, and comprises
over 90 percent of the pepulation, one way ot lormulating the challenge o us scientisis
is whether the thesis af Marcia Colish ts valid (or us and whether a major task before
us is o ask how we might contribute o bridging cultures and fusing high and mass
cullure logether towards the creative energees needed tor us 1o achieve modemization,

We may believe that rationalily und “progressivencss™ are in our “high™ culiures,
but [ invile youtareflecton the encryy and drive thal is in the mass cubture, This should
be obvious us we look at Lhe numbers that Faithlul)y atlend El Shuddai community und
liturgy events, Jesus is Lord events, lglesra ni Crisio events. Clearly these faith
communifies provide encrgizing meaning for their members — more powertul and
metivating than is provided in the mainstream communities.

We mightreflect that the rituals. the imagination. the meaning-structures in these
raditional faith communities are expericnced as giving hope and coherence, giving lite
to the many who make sacrifices and give lime Lo he there.

What is our roje as scientists, intellectuals in this process? — | think our first
challenge is to acknowledge this break in cultures, in some way iLis even in our own
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souls. [ think that many of us scientists gathered here grew up in traditienal faith
communities - oureapericace is not alien tu those in the faith coomuounities I mentioned
ahove, But we have not retlected on this experichee enough. Can we retlecton . find
what is deep und energizing in i, allow ourselves 1o connect (o the miss groups amd
help then 1o find a toodemizing way inte the future. The nest and deeper challenge is
o ask how we may achieve something of what the medieval West did, Tuse these
cultures together and thus generate the modernizing energy needed Frroor nation, In
SOIME ways it is our wiy ol shariog the mystery of te lncarnation. We need to enter
into the cultural, meaning world of raditional taith communities. dialogue from within
and see huw the cultures can enrich cach aiher.

Lelt w themselves, these traditioral luith cultores are likely o hecone
{undumentalist, at times even millenarist. Because, us Karen Armstrong writes, itistheir
respanse 1o Lheir sense of helplessaess, of facing forces loo powerlul {o overcome by
ratienal activn, She illustrates this in the Sephardic Jews inexile [rom Spain, in the Shiitex
of Iran. We can see the sume phenomenon in Lapiang Maflaya, Santa glesia and other
groups in Rey lleto's “Pasyon and Revelution,”

What in turn allows such a faith-meaning-structure to become an opening inlo
Lhe future — following Marcia Colish’ analysis of the emergence of Europe from what
we call the Dark Ages, we see that itis the uppropriation of structures ul hope from the
faith meaning structure in popularculture, The Gospels did not bevome simply arefuge
inte the pust, but they fused inte the popular slories of romance, for example in the
legends of King Arthur and the Knights of the Round fable, which became not only
stories of remance but quests for the Holy Grail.

Therte have been many differcnt ways in which Christian tradition has sought to
connect the new modemizing cultures with fuith iraditions. Karen Armstrong gives the
caample of Lhe development of the Social Gospel in early 20 century Amuerica:

Protestants develpped what they ealled the “Sovial Gospel” o sacralize the
Godless cities and factories, It was un attomp to vepurn to what they saw as the
busic teachings of the Hebrew prophets und of Christ himself, whe hud taught
his followers 1o visit prisoners, clothe ithe naked, und feed the hungry. Social
Gaspelers set up what they culled “institutional churches” w provide services
and recreational facilities for the poor and for new immigranty {51,

Today for many young people, they resonale with the cail of Fr. Pedro Arrupe
to be Men and Women for Others. This articulation of the Call of the Gospel both
connects withouriraditional faith and is « source of meaning and drive to build abetter
future for our people.

Today our prime educational objective musi be to forns ment and women for
others; men and wormen who will live not for themselves, whe cannot even
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conceive af a love of God which does not include a love for the least of their
neighburs, and who arve completely convineed that a love of God which does
not resull in justice for all is a furce.

Jusr as we are never sure thai we love God unless we tove vur fellow human
beings, so we are never swre that we fuve love at all unless car love (ssues in
waorks of justice.

This means, first, thut we must have a basce aititude of respect for all men il
wonten, which furbids us ever o wse them as instruments for our own gain.

Second, it nieans a firm resolve never wo prafit from, or altow ourselves o be
subvrned by, positions of power derived from privitege.

Third, ir means an wtiitude not simply of refusal wo purticipate i injustice bui
of counterattuck ugainst injustice, u decision 10 work with vthers toward the
dismaritting of unjust social structures so that the weak of this world mav be set
free to grow as complete fuiman beings {104,

I'would like to cite the grand project Gawnad Kalinga, GK 777, ol the Couples for
Christ. The goal is to build 700,000 homes in 7,000 communities in 7 years. | am
personally much inspired by generosity and sharing so visible in this etfort. It started
as a small community project in the slums of Bagong Silang several years ago. Today
itisinseveral hundred communities all over the Philippines. GK does seek 1o promote
“fuith communities,” bul it does not proselytize und reaches owt io all faiths, There are
several vibrant GK Muslim communities in Mindanao. [t fuses laith values with
traditional Filipino values of bavanifiun and malasakit. These are {aith communities
then that are modernizing forces, not sel{-enclosed, but open to all and to the future,
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